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THE ROAD TO WISDOM
Swami Vivekananda on
Materialism versus Idealism V

T

here are two sorts of courage. One
is the courage of facing the cannon.
And the other is the courage of spiritual
conviction. An Emperor who invaded India
was told by his teacher to go and see some
of the sages there. After a long search for
one, he found a very old man sitting on a
block of stone.
The Emperor talked with him a little
and became very much impressed by his
wisdom. He asked the sage to go to his
country with him. “No,” said the sage, “I
am quite satisfied with my forest here.”
Said the Emperor, “I will give you money,
position, wealth. I am the Emperor of the
world.” “No,” replied the man, “I don't care
for those things.” The Emperor replied, “If
you do not go, I will kill you.” The man
smiled serenely and said, “That is the most
foolish thing you ever said, Emperor. You
cannot kill me. Me the sun cannot dry, fire
cannot burn, sword cannot kill, for I am
the birthless, the deathless, the ever-living
omnipotent, omnipresent Spirit.” This is
spiritual boldness, while the other is the
courage of a lion or a tiger. In the Mutiny
of 1857 there was a Swami, a very great
soul, whom a Mohammedan mutineer
stabbed severely.
The Hindu mutineers caught and
brought the man to the Swami, offering to
kill him. But the Swami looked up calmly
and said, “My brother, thou art He, thou art
He!” and expired. This is another instance.
What good is it to talk of the strength of
your muscles, of the superiority of your

Western institutions, if you cannot make
Truth square with your society, if you
cannot build up a society into which the
highest Truth will fit? What is the good
of this boastful talk about your grandeur
and greatness, if you stand up and say,
“This courage is not practical.” Is nothing
practical but pounds, shillings, and pence?
If so, why boast of your society?
That society is the greatest, where the
highest truths become practical. That is my
opinion; and if society is not fit for the
highest truths, make it so; and the sooner,
the better. Stand up, men and women, in
this spirit, dare to believe in the Truth, dare
to practice the Truth! The world requires
a few hundred bold men and women.
Practise that boldness which dares know
the Truth, which dares show the Truth in
life, which does not quake before death,
nay, welcomes death, makes a man know
that he, is the Spirit, that, in the whole
universe, nothing can kill him. Then you
will be free. Then you will know your real
Soul. “This Atman is first to be heard, then
thought about, and then meditated upon.”
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SPIRITUAL TALKS

‘Adhyātma Prasanga’: Spiritual
Conversations with Swami Nirvanananda
Compiled and Edited by: Swami Purnatmananda
Translation from the Original Bengali: Kumari P Usha
(Continued from the previous issue)

S

wami Nirvanananda speaks:
One could find this feeling (that which is
in the Bengali song: ‘Oh Mother! Wherever and however Thou placest me, I deem it
well as long as I don’t forget Thee’) expressed in
the lives of Thakur’s disciples. Once when Vijnan
Maharaj (Swami Vijnananandaji) was ailing, one
of his affluent devotees approached him in all
humility, saying: ‘Maharaj! I think you should
consult a good doctor.’ Vijnan Maharaj jovially
replied: ‘Yes, I could.’ Enthusiastically, the devotee entreated: ‘Oh Maharaj, then I shall bring
a good physician.’ ‘But, do you know that my
doctor is better than yours?’ It was the devotee’s
wish to bring Dr Neelratan Sarcar, a very distinguished physician of those days. ‘I shall bring Dr
Neelratan Sarcar. He is the best physician here.’
Vijnan Maharaj stuck to his point. ‘But, my doctor is the best doctor—in the three worlds there
is none better than he.’ Surprised, the devotee
enquired: ‘Who could it be?’ When Swami
Vijnananandaji pointed towards Sri Thakur’s
photograph on the wall, the devotee was silenced. That much was his dependence on God!
Another time, a devotee approached Vijnan
Maharaj and said: ‘Maharaj, you are Thakur’s
disciple. How shall Thakur’s work continue
after you?’ Vijnan Maharaj remained silent
for a long time as if he were absent-minded.
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When the question was repeated three times, he
asked with a start: ‘What did you say? Thakur’s
work? Do you believe that it is Thakur’s work?’
When the devotee nodded, Revered Maharaj
answered very seriously: ‘If it is Thakur’s work,
he himself will get it done. Who am I?’ How egoless! Even the least trace of egotism was absent
in him. Thakur does everything—this kind of
faith is what is required.
Swami Vivekananda was greatly in favour of
Vedic learning and wanted a regular study of Vedas
to be a part of the curriculum (for brahmacharis) at Belur Math. Even on the day of his Mahasamadhi, he had at length discussed with Swami
Premananda about his dream. When Baburam
Maharaj (Swami Premananda) asked him, ‘How
does Vedic learning help?’, Swamiji replied: ‘At
least, it will remove superstitions.’ We come to
know about this from the letter that Baburam
Maharaj wrote to Kali Maharaj (Swami Abhedananda) on 20 August 1902 in which he writes:
Swamiji had long cherished the idea of establishing a Vedic school and lately it was gaining
strength. Three written orders were placed to
get books from Bombay and Poona. He had
spoken to me about such a school. I asked him,
‘Of what use is the study of Vedas?’, to which
he replied: ‘The study of Vedas will remove
superstitions.’ Such firm conviction! Their
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A Brief Introduction to Dualism of
Acharya Ānandatīrtha
Swami Vishwarupananda
Translated from Original Bengali by Br. Bhaveshachaitanya

T

he doct rine of Dualism
(dvaita-vāda) was propounded by Sri
Madhvācārya, the commentator of one of
the commentaries on Brahmasutra. His other
name is Ānandatīrtha. According to him, a
competent person to study this scripture is one
who is desirous of attaining the supreme state
of Viṣṇu and has developed dispassion by practising the restraint of the outgoing mental propensities (śama), of the external sense-organs
(dama), and the like. The doctrine of dualism
propounds that competent persons are of three
types—superior, inferior, and intermediate. This
doctrine also holds that categories (padārtha) are
of two types—svatantra (independent, that is,
the controller) and asvatantra (controlled and
dependent on God). Therefore, this doctrine is
also called svatantra-asvatantra-vāda (the doctrine of independent and dependent). According
to this doctrine, the supreme Lord (parameśvara)
is the controller (niyāmaka); the individual self
(jīva) is the enjoyer (bhoktā) and is controlled
(niyamya) by God; this empirical world (jagat)
is enjoyable (bhogya) and also is controlled by
God. The Supreme Lord, the enjoyer, and the enjoyable (jagat)—are all real categories but completely separate from one another. As all these
categories are divided into two parts—controller
(niyāmaka) and controlled (niyamya), this doctrine is called Dualism (dvaita-vāda).
Prabuddha Bharata April 2022

Brahman
According to this doctrine, Brahman is the
Supreme Being Śrī Hari (Viṣṇu) who controls the creation, continuance, dissolution,
and regulation of this world as well as knowledge, ignorance, bondage, and liberation of
the individual beings. Śrī Hari is verily the Supreme Brahman(parabrahman). He alone is
independent; everything else except Him is
dependent. This independent Supreme Being
is endowed with multiple divine excellences
(aiśvarya). He also assumes multiple forms.
He is the protector of this universe and the
giver of the fruits of actions. He is the indweller of all beings. He is all-pervasive and
always present everywhere in identical form.
He is naturally bereft of any physical form
consisting of flesh, bone, and fat; rather, He
is diversely visible in the form of knowledge
(vijñānam) and bliss (ānanda).
He is possessed with a golden-hued,1 virile form and is endowed with all sense-dexterity. He is like a pure crystal, eternal and
perpetual. He is always unmanifested. Though
He is of the nature of bliss, He is also associated with the quality of bliss, just like the sun
which is endowed with the nature of luminosity. Qualities of effulgence, Knowledge, bliss,
and majesty are fully manifested in Him. He
is eternally pure (untangled in karma) and
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Sri Ramakrishna’s Chaitanya
Swami Madhurananda

S

ri Ramakrishna played a few times
with the double meaning of the word
‘Chaitanya’, which literally means ‘Consciousness’, and is also the name of Sri Chaitanya
Mahaprabhu (1485–1533), the great avatara of
Bengal, also known as Gauranga, Gora, Gour,
Nimai, or Krishna Chaitanya. Sri Ramakrishna
said: ‘Chaitanya means “Undivided Consciousness”. Vaishnavcharan used to say that Gauranga
was like a bubble in the Ocean of Undivided
Consciousness.’1 Sri Ramakrishna also played
with the names of Advaita and Nityananda,
the two close companions of Sri Chaitanya:
‘Chaitanya, Consciousness, is awakened after
Advaita-jnana, the Knowledge of the non-dual
Brahman. Then one perceives that God alone
exists in all beings as Consciousness. After this
realization comes Ananda, Bliss. Advaita, Chaitanya, and Nityananda’ (ibid., 272). He further
said: ‘Attainment of Chaitanya, Divine Consciousness, is not possible without the knowledge of Advaita, Non-duality. After realizing
Chaitanya one enjoys Nityananda, Eternal
Bliss’ (ibid., 308).
Following the same play of words of Sri
Ramakrishna, this article attempts to grasp, as
far as possible, Sri Ramakrishna’s tattva, divine
essence, which is of the nature of pure Consciousness, by focussing on what he told about
Sri Chaitanya Mahaprabhu. We will try, therefore, to access some aspects of Sri Ramakrishna’s
divine Consciousness by tracing his utterances
and experiences on Sri Chaitanya, instead of following traditional sources on the latter’s life.
Prabuddha Bharata April 2022

What People Saw
It is true that to have a thorough idea of Sri Chaitanya’s lila, divine play, one has to go through
some of the basic texts on him, like the Chaitanya Charitamrita, the Chaitanya Bhagavata,
or the Chaitanya Mangal. Those who believe in
Sri Ramakrishna’s words, however, know that his
expressions on Sri Chaitanya are the outcome of
his own mystical experiences and, consequently,
have a completely different spiritual value: no
one better than an avatara to understand and
speak of another avatara.
At several stages of his Sri Sri Ramakrishna
Lilaprasanga (Sri Ramakrishna and His Divine
Play), Swami Saradananda has drawn parallels
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A Dispute and a War

T

wo prevalent issues are found to be of significance at the time of writing this piece.
One is a national issue but can be spiralled
into an international dispute. Another is a fullfledged Russian invasion of a weak country,
which can be blown up into a world war.
The first issue relates to the uniform dressing
code in schools and colleges, which has been challenged in the court of law. The petitioners claim
that certain dress custom is an essential part of
their religion. Despite the tremendous impact of
technology and widespread expansion of non-sectarian education, it is hard to believe the fact that
some age-old customs are still being campaigned
as the essential parts of a religion. The perpetual
solution to this problem found in almost every religion lies in Swami Vivekananda’s assertion which
proclaims that fundamentally, religion is the manifestation of Divinity already in a human being.
Swamiji also says in clear terms that books,
temples, and other external paraphernalia are but
secondary details of religion, which are of lesser importance. The spirit of religion lies not in doctrines
or outward expressions but in enabling an individual to grow spiritually so that one can manifest
one’s own innate divinity. When we understand
the truth that it is the discovery of one’s spiritual
nature that forms the essential part of religion, all
disputes regarding the practice of religion will be
resolved once for all. This is the only enduring and
pertinent remedy to this problem in comparison to
legal or political solutions, which can act only on
superficial levels and that too for a limited period.
***
The Preamble to the Constitution of unesco
declares that ‘since wars begin in the minds of
men, it is in the minds of men that the defences
of peace must be constructed’. However, as in the
Prabuddha Bharata April 2022

case of previous wars that human history has witnessed, once again, we are facing a war situation
perpetuated by disturbed minds. Though at the
time of writing, it is limited to a certain area,
the analysts are not ruling out its spreading into
a wider region affecting many more countries.
The students of history may recall that this
is exactly how the first and second world wars
commenced and blew out of proportion in the
early part of the 20th century. The mockery is
that in spite of undergoing catastrophic consequences—which caused endless misery, illness,
and death that humankind endured in the past—
the leaders of some powerful countries think in
the same lines that perpetrators of two World
Wars thought before igniting the conflicts.
The resurgence of terrible war conditions in
the second decade of the 21st century has called
for deep introspection on the very fundamental values the modern human civilisation rests
upon. In reply to the question, what is civilisation, Swamiji said:
The more advanced a society or nation is in spirituality, the more is that society or nation civilised. No nation can be said to have become
civilised only because it has succeeded in increasing the comforts of material life by bringing into
use lots of machinery and things of that sort. The
present-day civilisation of the West is multiplying
day by day only the wants and distresses of men. On
the other hand, the ancient Indian civilisation by
showing people the way to spiritual advancement,
doubtless succeeded, if not in removing once for
all, at least in lessening, in a great measure, the
material needs of men (Complete Works, 6.462).
It is the pressing time to re-evaluate the lasting values that a society or an individual should
stand for, in order to avoid a greater catastrophe
in the future.
P

340

54

Durga Puja Down the Ages
Srinjay Chakravarti
(Continued from the previous issue)

F

ascinatingly, the final impetus
for conducting the worship of Divine
Mother Durga at Belur Math came from
some supernatural visions. When we hear these
narratives, do they not evoke a frisson in our
hearts? ‘A few days before Durga Puja in 1901,
Swami Vivekananda had a vision of Durga Puja
being done at Belur Math.’1
Here is Pranabesh Chakraborty’s account of
the first instance of Durga Puja at Belur Math:
In 1901, a few days before Durga Puja, Swami
Vivekananda returned from Calcutta to Belur
Math by boat. It was nearly dusk. As he got down
from the boat and proceeded towards Belur
Math, he noticed a beautiful young woman, clad
in a white sari with red borders, going to the
math ahead of him. He wondered who she was,
and why she was proceeding to the Math.
On entering the Math precincts, he met
Swami Brahmananda. Maharaj was sitting
under a bel tree. Swamiji asked him, ‘Have
you seen a young woman coming towards the
Math?’ An astonished Maharaj replied, ‘Yes, I
did see her. But the amazing thing is that she
went towards the temple, and then simply vanished, and I couldn’t see her anymore.’
On hearing this, Swamiji was silent for a
while. Then he said, ‘Now I understand. Ma
Durga Herself wants to receive Puja at the Math
here. Let’s not delay, let’s start making arrangements for Durga Puja. This time we will worship Ma Durga at the Math.’2
One of Swamiji’s brother monks one day saw
in a dream that the Goddess Dashabhuja was
coming towards Belur Math over the Ganga from
the direction of Dakshineswar! The next day,
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when Swamiji expressed his intention to conduct
the puja that year to all, the monk, too, disclosed
the vision he had seen in his dream. A delighted
Swamiji said: ‘In whatever way we can, we must
perform the Puja this time at Belur Math.’3

A similar incident in Sri Ramakrishna’s life, as
recalled by Swami Saradananda, also engenders
a thrill in us:
One day the Master was seated in the Panchavati grove when the Divine Mother Durga came
over the Ganga. Slowly, She walked towards
him and merged into his body. The Master
later told Hriday (his nephew): ‘Mother Durga
came. Look, Her footprints are still in the dust.’4
As a rule, Hindu Sannyasins do not conduct
this kind of ritualistic worship. Why then did
Swamiji start the new tradition? One reason was
to gain the acceptance of the local community
for the new way of life that Swamiji and his monastic brothers were leading. The Hindu society
in Calcutta had not fully accepted Swamiji’s
going to the West, and the rather unconventional ways of life at Belur Math, which included
disregard for caste rules and mixing with Western people. As a matter of fact, the celebration
of Durga Puja helped to remove much of the
misunderstanding and misgivings about the new
monastic institution among the local people.5
As Sarat Chandra Chakravarty, too, said:
‘Many Brahmana pundits of the Belur, Bali,
Uttarpara, etc.—both known and acquainted—
were invited to the Puja and they gladly participated. After that, their aversion vanished;
they became convinced that the monks of
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